The Second Vatican Council has a special significance in Latin America. This is especially true due to the influence of the document Gaudium et Spes (The Church in the Modern World). This took place at the Medellín Conference (1968) when Bishop Marcus Gregorio McGrath, C.S.C., pointed to this influence through his keynote address "The Signs of the Times." He was prepared for this moment through his earlier theological training in Europe and his pastoral missions, especially in Chile and Panama. It was his earlier practice of Catholic Action among young lay persons that led him into the "bridge theology" that was to be promoted further by Pope Francis. 
Introduction
Not infrequently, an opposition between theology and pastoral ministry emerges as if they were two opposite and separate realities which have nothing to do with each other. False opposition is generated between theological and pastoral ministry, between Christian reflection and Christian life. (Pope Francis, 2015) . 1 In 2013 In this article, besides the presentation of my personal memories, I would like to present the idea of -bridge theology‖ as a key concept to understand Pope Francis's actions. According to Rafael Luciani (2017) , 2 -bridge theology‖ emphasizes dialogue in contrast with debate about issues. It can be conducive to building bridges of understanding in place of walls of separation. This -theology of the people‖ stresses the lived reality of the people as is present in the Jocist methodology of -seeing-judging-acting.‖ This sense of the realidad from this methodology will be emphasized in this article.
1 Part of a video address at the International Theological Conference of Buenos Aires (September 1-5, 2015) , held on the occasion of the one hundredth anniversary of the founding of the Faculty of Theology in Buenos Aires. The fiftieth anniversary of the Second Vatican Council also took place at this meeting. 2 More background on Pope Francis's social and political thought is given by Thomas R. Rourke (2016) .
This paper provides an example of how the CELAM regional experiences can lead to increasing styles of effective collegiality. At Medellín the keynote address of Bishop Marcos McGrath, CSC, -The Signs of the Times,‖ provided strong impetus for this development in Latin America.
Memories of Medellin
In 2018, the 50th anniversary of the watershed CELAM (Episcopal 
Undergraduate Years at Notre Dame
One of the most attractive aspects of the university was the classes in religion conducted by Fr. Louis Putz. Fr. Putz had arrived from Germany and had spent years in France. He firmly believed in Canon Cardijn's -intersection of prayer and action.‖ Joseph Cardijn was the founder of the Young Christian Workers movement in Belgium, and he was the originator of the see-judge-act method known as the Jocist Method. Fr. Putz also brought the beginnings of the Nouvelle Theologie of France, which included a growing awareness of the role of the Catholic laity in the Church. Of special interest was Fr. Yves Congar (1953; 1957) It was not until I found myself buried under in Paris and later in Rome, in this very demanding work which consumed four and a half years-of studies, research, and preparation for the dissertation-that I understood the seriousness of that question. 3 I learned the techniques of research, but more importantly, I developed a method and rigor for theological reflection, which later would be a precious gift for me. . . . I had the opportunity to come in contact with the great thinkers and theological currents of Europe (Congar, de Lubac, Rahner, Guardini, the biblical and liturgical movements), as well as with the philosophical movements (personalism, Christian humanism) which were stirring at the time and which laid the groundwork for the Second Vatican Council. (MCGRATH, 1994) . 4 Upon meeting in Rome, we went to the large Holy Cross House on Via
Aldrovandi. There we were to experience a plethora of languages: Italian was the language of the country, the house language was French, classes were taught in Latin, and there was a Hebrew requirement for graduate students. Never having been to Europe before, I nevertheless felt at ease with the Italian people. Not surprisingly, Mark was very diligent in his work, and he took full advantage of Rome's many opportunities. I appreciated the time to interiorize many writings, especially the Summa of Saint Thomas Aquinas. I came to know and respect the Dominicans, particularly Fr. Paul Philippe, O.P., who directed my doctoral thesis.
He later became a cardinal.
As the academic year of 1951 began, additional space was needed for Holy Cross seminarians and it was necessary for us to move to the Collegio dell'Anima, a residence for German priests that offered room and board to non-Germans. Mark and I were the only priests from the United States. A number of the German priests The great work of my life has been to guide our church in Panama in the conciliar renewal. My greatest satisfaction has been in learning, witnessing, and living this renewal with all of you. We are very far from our goal. The enormous consequences and potentialities of the Council will be manifested with the dawn and labor of generations yet unborn. But the church in Panama, thanks to so many people, represented by you […] is in motion: conciliar, evangelical, and pastoral motion. (MCGRATH, 1976) .
Medellín (1968): The First Council of the Church of Jerusalem for the Latin American Church
The Episcopal Conference of Latin America (CELAM) was formed as the result of a conference of Latin American bishops that took place in Rio de Janeiro, Brazil, in 1955.
The second CELAM Conference, at Medellín, Colombia, in 1968, was its first official gathering since the Second Vatican Council, which concluded in 1965.
Medellín was perceived as somewhat sensational since it brought the ancient Church into the modern world. It was to achieve this through its emphasis upon the call to peace and the social dimension of justice. Because of the limited time since the Council, the preparation was not as thorough as that of later CELAM meetings.
The methodology of Medellín was to have a prepared text that was amended and changed in discussion session. This led to sixteen conclusions, which included human promotion, evangelization, and the promotion of small communities.
Medellín was seen as -pentecostal‖ in a certain sense, in the call to lay Christians to enter into an increasingly secular society. As was the case with the Second Vatican Doctrinally, from the beginning of his stay, and particularly in his opening homily at the Basilica of Guadalupe, he made it clear that Medellín was to be the takeoff point for Puebla, and that ten years of experience since Medellín needed to be reflected upon and respected. His theological observations tended to relate directly in varying degrees to the lived reality of Latin America, whereas his observations about social issues struck right to the heart of the social needs of that continent.
Especially in the third part of his presentation at Puebla are to be found the elements of theological concern to the Holy Father. For one thing, he feared a division between the institutional Church and the popular Church. The Puebla document clearly unifies these. In pastoral practice there does not seem to be a problem when official Church leadership reaches out to the grassroots in order to
give them support and direction.
The pope was also concerned lest there be -parallel magisteria‖ in the Latin continent in place of the one supreme teaching authority of the Church for beginning with his talk in Oaxaca to the natives, he indicated his solidarity with them, acknowledging that they were sometimes exploited and that they had a right to effective help. He referred to the obreros (workers) at Guadalajara as his companions and encouraged them in the defense of their own rights. At Monterrey he did the same, and in a particular way emphasized the importance of the correct treatment of Mexican emigrants to the United States. These social addresses call for a careful reading and also application to other parts of the world. They show the strength and experience of John Paul II himself, and they reflect his theological sensitivity to social issues.
Earlier in this article, reference was made to the varying mentalities of the bishop participants at Puebla. Pope John Paul II issued a call for unity among them, keeping in mind that the teachings of Medellín were to be considered as given. Before Puebla, tensions existed concerning liberation theology, the understanding of the role of the small Christian communities, and even the degree to which CELAM itself should have a type of teaching authority over other Church organizations in Latin America.
The then-secretary general of CELAM and its new president, Bishop Lopez
Trujillo, favored a stronger central voice. This question would be a cause for tension in the years ahead.
Medellín had called for the establishment of small Christian communities to strengthen the pastoral efforts of the churches of Latin America. 10 There has been a phenomenal increase in the number of these groups, and they express an evergreater desire to be a dynamic part of a consultative process in pastoral planning. 11
In the years between Medellín and Puebla, CEBs sometimes faltered due to the lack of clear Church support or because they were used for overtly political purposes.
Puebla stood strongly behind the CEBs, encouraged their even-closer union with the Church, and asked that pastoral leaders take them more seriously. These small communities have led to a strengthening and diversity of ministries and surely are the greatest contribution of Puebla to the universal Church. As they grow, we will 10 In the 1974 Roman Synod, the then-president of CELAM, Cardinal Pironio, characterized "basic ecclesial communities or groups" as the "primary cells of the entire ecclesial edifice, centres of evangelization, and the most important factor of human development" (Pro Mundi Vita). 11 It was estimated that there were twelve thousand observations contributed by the Chilean CEBs in the preparation for Puebla. Significantly, the bishops adopted the inductive -see-judge-act‖ method of discernment that proved so fruitful at Medellín and Puebla, whereas the 1992 Santo Domingo Conference employed a deductive and more theoretical methodology.
CELAM V unequivocally endorsed and expanded three key concepts of the Latin American Catholic Church: the preferential option for the poor, ecclesial base communities (CEBs), and opposition to structural sin within the modern context of globalization and neo-liberal economic models. It did so in an enlightened and collegial manner that may diminish the controversy that has sometimes arisen from popular misunderstanding of these principles.
Small ecclesial communities received an endorsement that underscored an inclusiveness that always existed in reality, but was not universally perceived in terms of their relationship with the institutional Church. The -preferential option for the poor‖ was expanded at Aparecida to become the -preferential and evangelizing option for the poor,‖ making it clearer that the option is not solely a matter of socioeconomics. In a concrete demonstration of the necessity for and potential of that preferential and evangelizing option for the poor, the bishops issued a statement to the leaders of the G-8 nations, calling for the elimination of extreme poverty from all of the world's nations before 2015, making that goal -one of the most urgent tasks of our time‖ and one that is -inseparably linked with world peace and security.‖ The bishops also criticized -environmental aggression‖ against the Amazon rainforest, warning that Amazonia-which replenishes much of the world's atmospheric oxygen supply, contains twenty percent of the world's fresh unfrozen water, and nourishes thirty-four percent of the world's forests-will cease to exist within thirty years if present patterns of corporate, profit-driven destruction continue.
Many bishops displayed acute concern about the challenges posed by globalization, rapid urbanization, the changing roles of family and youth, and the demand for real dialogue with the indigenous and African-American communities-despite the lack of concrete action in these areas. They also recognized the need for greater decision-making roles for women in the Church and for greater clarity on the roles of ministry and the laity.
That the bishops are now focusing more attention on these issues than at All of these efforts were influenced by -the signs of the times‖ presentation by Bishop Marcos McGrath at Medellín. The rapidity of these changes, including secularism and socioeconomic changes, were rushing forward.
In order to better understand the changes, it is important to not only be conscious of the rapidity of change but also to recall the past conciliar objective of CELAM. With this in mind, it is helpful to look at the three recommendations of CELAM V and their fulfillment today. The following are taken from Aparecida:
Quo Vadis?
The preferential option for the poor (GUTIÈRREZ , 2008, p. 71-92) :
-There is a call to discern the signs of the times in the Aparecida document.
-There is a reaffirmation of the preferential option for the poor, and a commitment to social justice.
-An inductive methodology should be used in achieving these objectives, unlike Chile today, where the option for the poor is acknowledged more in theory than in practice.
Ecclesial base communities (MARINS, 2008, p. 93-99) :
-At the time of Aparecida, these communities were still alive, but in Chile today they have lost leadership.
The ethical challenges of secular and economic globalization (BARTELL, 2008, p.101-112; ECHEVERRIA, 2008, p. 113-121) :
-In Chile today we experience an impressive material development, but at what cost of Chilean culture, customs, and religion?
-The indigenous issue of the Mapuche Indians in Chile is very much in the awareness of the Chilean pastoral leadership, but this will call for further development. This is especially true in light of the new potential leadership of the country.
In its earlier history, during the final years of Vatican II (1962 -1965 and the years after the Pinochet regime (1973) (1974) (1975) (1976) (1977) (1978) (1979) (1980) (1981) (1982) (1983) (1984) (1985) (1986) (1987) (1988) (1989) (1990) , the Chilean church leadership showed strong pastoral leadership that gained the respect of key Catholic leaders. Also what had happened to the solid professional work of COPACHI that was later to publish the Ford study from the University of Notre Dame, a study on human rights that had influence throughout the world, especially in South Africa and Guatemala?
The Congar Factor
Early in this article, we referred to the influence of the theology of Yves Congar, O.P., in an increasing understanding of the role of the laity in the initial development of Catholic Action. Was there evidence that this actually took place in the case of Chile, Guatemala, and other Latin American countries?
Following from Aparecida, there were other challenges to be met. This was true not only for Chile but also for other post-Vatican II Churches in Latin America.
We should return to CELAM II-the dynamic conference at Medellín. At that time, Bishop Marcos McGrath, C.S.C., in the opening keynote address, had predicted the -signs of the times‖:
1) the rapidity of change that was to take place in the Church of Latin America,
2) the marked increase of secularism in the Latin American Church, and 3) the economic globalism that would likely take place.
Evidence demonstrates that these are in fact taking place.
There is also the important Medellín contribution of the challenge of -institutionalized violence.‖ This is a step beyond personal violence that can include business concerns, political parties, and even religious groups. -Determine why the role of small Christian communities has radically diminished in the Chilean Church in contrast with the other Catholic
Churches of Latin America.
-Pray and reflect to determine reasons for the breach between its own rich community development and its present emphasis on individual material success.
Conclusion
In light of everything discussed in this article, here are two more questions to be considered: 1) Aparecida: Quo Vadis?: How should its recommendations be applied now?
2) Is this the time to support the study of the clear proposal of the Italian historian Silvia Scatena: CELAM could be the -lesson‖ of a regional experience in searching for forms and styles of effective collegiality? This might be an invitation to Latin American pastoral leaders to welcome those who have other tools to search for forms of effective collegiality in the prospect of building a communion of regional churches (SCATENA, 2017, p. 266-288; FAGGIOLI, 2018) .
Let us now walk together on the bridge with the Chilean Church and the other Latin American Churches. And when for the very first time in our history we have a Latin American Pope, and in the year of the 50 th anniversary of the Medellín Conference, it is highly opportune to consider the idea of -bridge theology‖ and its role in the pastoral action of the Catholic Church, not only in Latin America, but everywhere.
